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VE—EY T4EANGE | EBEWHRAAEEE SR TS | ¢ life has a dimension which is called “history.” And it is
helpful to separate the material dealing with the historical aspect of life from the part dealing with life generally. This
corresponds to the fact that the symbol “Kingdom of God” is independent of the trinitarian structure which determines
the central parts. This part of the system must give an analysis of man’s historical existence (in unity with the nature of
the historical generally) and of the questions implied in the ambiguities of

history; and it must give an answer which is the Kingdom of God. (p.67, V1)

"HIREAZEGES - MEEN (—BEmHIERE) (2018 4F) St " SCURR SR L5 | (exegesisin
historical verification) HY7J7 4w (3% 384 H) -~ DAEISRHEERIEE 1> Jr8E T RH  FESE -

SHEE TS | SMEZ @R ERS R © A theological discussion of history must, in view of its particular question,
deal with the structure of historical processes, the logic of historical knowledge, the ambiguities of historical existence,
the meaning of the historical movement. It must also relate all this to the symbol of the

Kingdom of God, both in its inner-historical and in its trans historical sense. (p.298, V3)

4 There is no history without factual occurrences, and there is no history without the reception and interpretation
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of factual occurrences by historical consciousness. (p.302, V3) / FH K F51% B im R SR AYfEFENF 5 © Every legend, every
chronicle, every report of past events, every scholarly historical work, contains interpreted history...... It includes the
selection of facts according to the criterion of importance, the valuation of causal dependences, the image of personal
and communal structures, a theory of motivation in individuals, groups, and masses, a social and political philosophy,......
(p.348, V3)

> Human history, as the semantic study of the implications of the term historia has shown, is always a union of objective
and subjective elements. An “event” is a syndrome (i.e., a running-together) of facts and interpretation. (p.302, V3)

6 The significance of this question lies in its relation to utopian ideas with respect to the future of mankind. The last stage
of historical man has been identified with the final stage of fulfillment with the Kingdom of God actualized on earth.
(p.307, V3)

7 Not even Jesus knows when the end will come...... This leaves the future of historical mankind open for possibilities
derived from present experience. (p.308, V3)

8 the fact that the direct bearers of history are groups rather than individuals, who are only indirect bearers...... They
must have a centered power which is able to keep the individuals who belong to it united and which is able to preserve its
power in the encounter with similar power groups. In order to fulfill the first condition a history-bearing group must
have a central, law giving, administering, and enforcing authority. In order to fulfill the

second condition a history-bearing group must have tools to keep itself in power in the encounter with other powers.
Both conditions are fulfilled in what is called, in modern terminology, a “state,” and in this sense history is the history of
states...... historical influence can be exercised in many ways by economical, cultural, or religious groups and movements
that work within a state or that cut across many states. (p.308-309, V3)
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° democracy is not an absolute political system, but it is the best way discovered so far to guarantee the creative freedom
of determining the historical process to everyone within a centered historical group. (p.347,V3)

10" No individual and no group can avoid the dynamics of history in order to avoid the tragic implications of the greatness
of history as it is expressed in the symbol of empire. (P.341, V3) FHK i 7o75 BRI 0] DL EREHME A AT © = aed] | 5 "B
R&EH | EMfE[E © There are two contradictory tendencies, the one toward a totalitarian control of the life of
everyone who belongs to a history-bearing and especially to an imperial group (only the dictatorial elite or the dictator
alone is free to act historically), the other toward the personal freedom that fosters creativity. (p.342, V3)

1 1t is significant that the symbol in which the Bible expresses the meaning of history is political : “Kingdom of God,”
and not “Life of the Spirit” or “economic abundance.” The element of centeredness which characterizes the political
realm makes it an adequate symbol for the ultimate aim of history. (p.311, V3)

12 The struggle between the sacred old and the prophetic new is a central theme of the history of religions...... these
conflicts reach an all-surpassing destructiveness in religious wars and persecutions. (p.344, V3)
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13 the Jewish vocational self-interpretation, as given in the prophetic literature, sees such a key in the establishment of
the rule of Yahweh over the nations of the world. (p.349, V3)

14 In terms of the symbol of the Kingdom of God, this means that “Kingdom” includes life in all realms, or that everything
that is participates in the striving toward the inner aim of history: fulfillment or ultimate sublimation. (p.350, V3)

15 There is no relation between the justice of the Kingdom of God and the justice of power structures. The two worlds are
separated by an unbridgeable gap. Sectarian utopian and Calvinistic theocratic interpretations of history

are rejected. Revolutionary attempts to change a corrupt political system contradict God’s will as expressed in his
providential action. (p.355, V3)

16 JH57 @ “this view interprets the symbol of the Kingdom of God as a static supranatural order into which individuals
enter after their death instead of understanding the symbol, with the biblical writers, as a dynamic power on earth for the
coming of which we pray in the Lord’s Prayer and which, according to biblical thought, is struggling with the demonic
forces which are powerful in churches as well as empires...... it excludes culture as well as nature from the saving
processes in history.” (p.356, V3)

7 In the former quality it is manifest through the Spiritual Presence; in the latter it is identical with Eternal Life. This
double quality of the Kingdom of God makes it a most important and most difficult symbol of Christian thought and-
even more-one of the most critical for both political and ecclesiastical absolutism. (p.357, V3)

1BFESC ¢ “the sacramental emphasis of the two Catholic churches has pushed the symbol aside, and today, after its use
(and partial secularization) by the social gospel movement and some forms of religious socialism, the symbol has again
lost in power. This is remarkable in view of the fact that the preaching of Jesus started with the message of the

‘Kingdom of Heaven at hand’and that Christianity prays for its coming in every Lord’s Prayer.”(p.357, V3)



BEBHE - HEROHTEMNRE PR3 > Ay TR’ ) (Nirvana) 525 > BRAEEE 14
B BRAERIEAVIHEARY - ¥ AARRHRE—EHSEZRNONT - BETE
WHE B S Y SRR B ~ DR EERRAVE 7 - BB ER A s -

S EIHER Y2 = (connotation) Fl14FM4: (characteristic) » FHEG S A PU 5 HIEm L @ S8—2BUEM: - HE
A EEEEAM LNERGE e — R _ ENEZE NECCHEERBLL AT TR KHTEA )
1% 2 AR EARE R 4T » B R R Ry — (R LRI R A ~ — (R SR AU - 20+
fER" £, ARUEBHIERHII  MeEZEZE SR ERR Fit EBUEHEZEF.L - (FES7E)
21

FEEM > BRSNS o MEETL g EEEE, \%—Liii_]? E Ry fi{pR Y E
Ean o 2 B2 AN - HEG TR KEZEIMERTTIA - VUETFEM: > PREEMRERTS
[ R—VIHI—V)(God being all in all) » BB KR BRI FEERLSTH ﬁﬁf@ﬁﬁ?@%@ﬂq @

(358350 H » £3)

LLEPITTTE - Swaid T, FEFESE 2 F1(immanent side) MIFEE 52 2 I(transcend side) - FHEGFZH
BRI JTHRE - SIS T —&

FE  (MREFELSERE (THE KINGDOM OF GOD WITHIN HISTORY)
HRERE A E T —ERAIF R T L | TR =078 A ML — ) H " B
1E | (Spiritual Presence > T~ &¥) o ML DAL #H FE T 5w 58 56 — 77 H BV (Kingdom of God) - ZEJAEE =
JTH Y7k 4 (Eternal Life) » FEE =B % - BE_—=NFEeHEBME -

sm Bt th TR s B EE S g A= i (new being) | 0 HHECS | APE 7 #HE2H H BYRUE 5 (Heilsgeschichte)
L{Ifﬁiﬁftﬂffﬂﬁﬁ RBHEUR - Bonts HEE A EERUE a8 - L BB st el 7 A

19 there is no other symbol in Christianity which points to the ultimate source of the differences as

clearly as the symbol “Kingdom of God,” especially when it is contrasted with the symbol “Nirvana.” (p.357, V3)
D) T EHEKNEL S E S BRI —(E45 &G0 - “Itis Yahweh who wins the battle against enemies
infinitely superior in numbers and power to Israel. It is God’s holy mountain that, in spite of its geographical
insignificance, will be the place to which all nations come to worship...... The peace between the nations includes nature,
so that the most hostile species of animals will live peacefully beside each other. This was most impressive in the so-called
apocalyptic literature of the intertestamental period..... The earth has become old, and demonic powers have taken
possession of it. Wars, disease, and natural catastrophes of a cosmic character will precede the rebirth of all things and
the new eon in which God will finally become the ruler of the nations and in which the prophetic hopes will be fulfilled......
The divine mediator is no longer the historical Messiah, but the Son of Man, the Heavenly Man. This interpretation of
history was decisive for the New Testament. Inner-historical-political aims within the Roman empire were beyond reach.”
(p.359-360, V3)

21 The word “king” in this and many other symbolizations of the divine majesty does not introduce a special
constitutional form into the symbol material, against which other constitutional forms, such as that of a democracy,
must react; for “king” (in contrast to other forms of rule) has since earliest times been a symbol in its own right for the
highest and most consecrated center of political control. (p.358, V3)

22 the social element in the symbol is a permanent reminder that there is no holiness without

the holy of what ought to be, the unconditional moral imperative of justice. (p.358, V3)

2 The transhistorical aim toward which history runs is not the extinction but the fulfillment of humanity in every human
individual. (p.358, V3)
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24 JH7 ¢ “The prophetic and apocalyptic expectations of Judaism remain expectations and do not lead to an inner-
historical fulfillment as in Christianity. Therefore no new center of history after the Exodus is seen, and the future, center
is not center but end. At this point the fundamental and unbridgeable gap between Jewish and Christian interpretations
of history appears.” (p.368, V3)

% JHI ¢ “The appearance of Mohammed as the prophet does not constitute an event in which history receives a
meaning which is universally valid. Nor is a universal center of history provided by the foundation of a nation which, in the
sense in which the prophets interpreted it, is the “elected” nation. And this is so because its universality has not yet been
liberated from its particularity.” (p.368, V3)

2[5 © “Buddha is not for the Buddhist a dividing line between before and after. He is the decisive example of an
embodiment of the Spirit of lllumination which has happened and can happen at any time, but he is not seen in a
historical movement which leads to him and is derived from him. “(p.368, V3)

Z[E7 ¢ “The appearance of Jesus as the Christ is the historical event in which history becomes aware of itself and its
meaning.” (p.368-369, V3)
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B Z AN RIEBIEEZEHRE © the churches share actively both in the running of historical time

toward the aim of history and in the inner-historical struggle of the Kingdom of God against the forces of demonization
and profanization that fight against this aim. p.375, vol.3 / (the churches) they are profane and sublime, demonic and
divine, in a paradoxical unity. p.377, vol.3 / There is one line of demonization in Christianity, from the first persecution of
heretics immediately after the elevation of Christianity to the position of state religion of the Roman empire, through
formulas of condemnation in the declarations of the great councils, through wars of extirpation against medieval sects
and the principles of the inquisition, through the tyranny of Protestant orthodoxy, the fanaticism of its sects, and the
stubbornness of fundamentalism, to the declaration of the infallibility of the pope. (p.381,V3) & Af 7t  ELE/E 1646
R (BETSEPSENES) SHAS HRGNEAL > OB £ N EiSet e er Bemss - A
HEMENZAENES - BUE—EM2 - SERAHEIEREE - | (The purest Churches under heaven are
subject both to mixture and error: and some have so degenerated, as to become no Churches of Christ, but synagogues of
Satan.) °

2% The Anglican churches are inclined to elevate the first five hundred years of church history to superiority over

the other periods and to elevate themselves because of their similarity to the early church to superiority over the other
churches. The Roman church attributes unrestricted absoluteness to itself in all periods. The Greek Orthodox churches
derive their claim to superiority from the first seven ecumenical councils with which they live in an essentially unbroken
tradition. The Protestant churches could make similar claims if they considered the history between the apostolic age and
the Reformation as a period in which the church was only latent (as it is in Judaism and paganism). p.378, vol.3 / One
thing is obvious: one cannot call church history “sacred history” or a “history of salvation.” Sacred history is in church
history but is not limited to it, and sacred history is not only manifest in but also hidden by church history. Nevertheless,
church history has one quality which no other history has: since it relates itself in all its periods and appearances to the
central manifestation of the Kingdom of God in history, it has in itself the ultimate criterion against itself-the New Being
in Jesus as the Christ. (p.381, V3)

30 In so doing, however, it does not escape the tendency to dissolve the holy into the secular and to pave the way for a
total secularization of Christian culture, whether it is by moralism, intellectualism, or nationalism...... Early theology was
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able to absorb the secular creation of Hellenistic-Roman culture. Through the Stoic Logos-doctrine, it used the ancient
civilization as material for building up the universal church, which in principle includes all positive elements in man’s
cultural creativity. The question then arises as to why a secular world broke away from this union in modern Western
civilization. (p.380, V3)

31 The history of the churches shows all the characteristics of the history of the world, that is, all the ambiguities of social
self-integration, self-creativity, and self-transcendence. The churches in these respects are the world. They would not
exist without structures of power, of growth, of sublimation, and the ambiguities implied in these structures. (p.382, V3)
32 The judgment of a Protestant group against communism may be equally as justified and equally as questionable as that
of the Catholic group. But it can have undergone the test of its honesty, this test being that it has first brought judgment
against the churches themselves, even in their basic structure; and this is a test which the Roman church would never be
able to undergo. (p.383, V3)

33 the main impact of church history on world history is that it produces an uneasy conscience in those who have
received the impact of the New Being but follow the ways of the old being. Christian civilization is not the Kingdom of
God, but it is a continuous reminder of it. (p.384, V3)

34 |n so far as democratization of political attitudes and institutions serves to resist the destructive implications of power,
it is a manifestation of the Kingdom of God in history. But it would be completely wrong to identify democratic
institutions with the Kingdom of God in history. This confusion, in the minds of many people, has elevated the idea of
democracy to the place of a direct religious symbol and has simply substituted it for the symbol “Kingdom of God.”......
churches must judge political actions and theories. Their judgment against power politics should not be a rejection of
power but an affirmation of power and even of its compulsory element in cases where justice is violated...... it is not their
function to control the political powers and force upon them particular solutions in the name of the Kingdom of God......
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the Kingdom of God in history does not imply the denial of power in the encounter of centered political groups, for
example, nations. (p.385-386, V3)

BE7 ¢ “But certainly it is the way of the churches as representatives of the Spiritual Community. They would lose their
representative character if they used military or economic weapons as tools for spreading the message of the Christ...... to
represent the “Peace of the Kingdom of God” by refusing to participate in the compulsory element of power struggles and
who are willing to bear the unavoidable reactions by the political powers to which they belong and by which they are
protected.” (p.388, V3)

6 JEIZ ¢ “ Itis the nature of democratic institutions, in relation to questions of political centeredness and of political
growth, that they try to unite the truth of the two conflicting sides. The two sides here are the new and

the old, represented by revolution and tradition. The possibility of removing a government by legal means is such an
attempted union; and in so far as it succeeds it represents a victory of the Kingdom of God in history, because it
overcomes the split.” (p.389, V3)

37 One cannot reach the transcendent Kingdom of God without participating in the struggle of the inner-historical
Kingdom of God. For the transcendent is actual within the inner-historical...... But the more one’s destiny is directly
determined by one’s active participation, the more historical sacrifice is demanded. (p.392, V3)

38 The participation of the individual in historical existence has received an ultimate meaning. (p.393, V3)
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39 past and future meet in the present, and both are included in the eternal “now.” But they are not swallowed by the
present; they have their independent and different functions.(p.395-396, V3)

40 It is only the historical catastrophes of the first half of the twentieth century and the threat of man’s

self-annihilation since the middle of the century that have aroused an often passionate concern for the eschatological
problem in its fullness. (p.396, V3)

4 (eternal)“life” and “kingdom” (of God)are concrete and particular symbols, distinguished from others that have
appeared in the history of religion and in secular expressions of the ultimate. (p.396, V3)

42 History is, so to speak, the earthly realm out of which individuals are moved into the heavenly realm. Historical activity,
however seriously and spiritually performed, does not contribute to the heavenly kingdom......Eternal Life, then, includes
the positive content of history, liberated from its negative distortions and fulfilled in its potentialities. (p.397, V3)

43 The Greek word for judging ( krinein, to separate) points most adequately to the nature of the universal judgment: it
is an act of separating the good from the bad, the true from the false, the accepted ones from the rejected ones.
(p.398, V3)
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4 our understanding of time and eternity: The eternal is not a future state of things. It is always present, not only in
man (who is aware of it), but also in everything that has being within the whole of being.(p.400, V3)

4> Eternal Life is the end of morality. For there is no ought to be in it which, at the same time, is not...... we call

Eternal Life the life of universal and perfect love. For love does what law demands before it is demanded. (p.402, V3)
46 the end of history is the end of religion. In biblical terminology this is expressed in the description of the “Heavenly
Jerusalem” as a city in which there is no temple because God lives there. (p.403, V3)

47 Everything temporal has a “teleological” relation to the eternal, but man alone is aware

of it; and this awareness gives him the freedom to turn against it......every human being turns against his telos, against
Eternal Life..... The telos of man as an individual is determined by the decisions he makes in existence on the basis of the
potentialities given to him by destiny. He can waste his potentialities, though not completely, and he can fulfill them,
though not totally. (p.406, V3)

48 the traditional solution which described the eternal destiny of the individual either as being everlastingly
condemned or as being everlastingly saved. The most questionable form of this idea, the doctrine of double
predestination, has demonic implications: it introduces an eternal split into God himself. (p.407, V3)
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4 The doctrine of the ambiguity of all human goodness and of the dependence of salvation on the divine grace alone
either leads us back to the doctrine of double predestination or leads us forward to the doctrine of universal
essentialization ( If we use the term “essentialization,” we can say that man’s psychological, spiritual, and social being is
implied in his bodily being-and this in unity with the essences of everything else that has being. p.413, V3)...... The total
being, including the conscious and unconscious sides of every individual, is largely determined by the social conditions
which he is influenced by upon entering existence. The individual grows only in

interdependence with social situations...... The question and the answer are possible only if one understands
essentialization or elevation of the positive into Eternal Life as a matter of universal participation...... Whoever
condemns anyone to eternal death condemns himself, because his essence and that of the other cannot be absolutely
separated. (p.408-409, V3)

50 the term is traditionally used in the phrase “immortality of the soul.” This produces a further problem for its use in
Christian thought: it introduces a dualism between soul and body, contradicting the Christian

concept of Spirit, which includes all dimensions of being; and it is incompatible with the symbol “resurrection of the
body...... The meaning of the “immortality of the soul” then would involve the power of essentialization. And in Plato’s
late doctrine of the world-soul, the idea of immortality in the sense of universal essentialization seems to be implied.”
(p.410, vol.3)

51 it would be wise in teaching and preaching to use the term “Eternal Life” and to speak of “immortality” only if
superstitious connotations can be prevented. (p.412, V3)
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2 The phrase in the Apostles’ Creed is “resurrection of the flesh,” that is, of that which characterizes the body in contrast
to the spirit, the body in its perishable character. But the phrase is so misleading that in any liturgical form it should be
replaced by “resurrection of the body” and interpreted by the Pauline symbol “Spiritual body.” (p.412, V3)

3 JE3Z ¢ “The only meaningful answer here, as in the assertion of a Spiritual body, is in the form of two negative
statements. The first is that the self-conscious self cannot be excluded from Eternal Life. Since Eternal Life is life and not
undifferentiated identity and since the Kingdom of God is the universal actualization of love, the element of
individualization cannot be eliminated or the element of participation would also disappear...... resurrection is not the
creation of another reality over against the old reality but is the transformation of the old reality, arising out of its death.”
(p.413-414, V3)

S JH3Z ¢ “We have rejected the understanding of eternity as timelessness and as endless time. Neither the denial nor
the continuation of temporality constitutes the eternal.” (p.419, V3)

55 Augustine took a tremendous step when he rejected the analogy of the circle for the movement of time and replaced it
by a straight line, beginning with the creation of the temporal and ending with the transformation of everything
temporal. This idea not only was possible in the Christian view of the Kingdom of God as the aim of history but was
demanded by it. (p.419-420, V3)

6 But the end of time is not conceived in terms of a definite moment either in the past or in the future. Beginning

from and ending in the eternal are not matters of a determinable moment in physical time but rather a process going on
in every moment, as does the divine creation. There is always creation and consummation, beginning and end. (p.420, V3)
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57 it agrees with the Pauline vision that in ultimate fulfillment God shall be everything in (or for) everything. One could
call this symbol  “eschatological pan-en-theism.” K E#KE2(E " in-ness | 5 |&EHY R RE TN /E = J7 il

The first meaning of “in” in the phrase “in God” is that it is the “in” of creative origin. It points to the presence of
everything that has being in the divine ground of being,. a presence that is in the form of potentiality (in a classical
formulation, this is understood as the presence of the essences or eternal images or ideas of everything created in the
divine mind). The second meaning of “in” is that it is the “in” of ontological dependence. Here, the “in” points to the
inability of anything finite to be W|thout the supporting power of the permanent divine creativity even in the state of
estrangement and despair. The third meaning of “in” is that it is the “in” of ultimate fulfillment, the state of
essentialization of all creatures. (p.421, V3)

%8 the eternal act of creation is driven by a love which finds fulfillment only through the other one who has the freedom
to reject and to accept love. God, so to speak, drives toward the actualization and essentialization of everything that has
being. For the eternal dimension of what happens in the universe is the Divine Life itself. It is the content of the divine

blessedness. (p.422, V3)
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