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Norman Perrin(1920-76) 223552 » 1973 FElpliit & TH » B Ry EREAHITE ARG E Society of
Biblical Literature SHZE A 5 i EHE RGN (LHAHEJT1H ) - /£ H A Rediscovering the
Teaching of Jesus(New York: Harper & Row & London: SCM Press, 1967) » ! gE#E#k F—(CAn
RS HERER DT EATT - RERERAVEGEIZE TRV (42 AAmEIEE "%, M ) 5[H
EREE A ENREREE - S E s EETIREZAIAR © Perrin JGEUEE » FrLREMILE
RyENFZEAR NGRS - RO ERIEER] (RRASER A www.religion-online.org /Y 2003 4
Hi > EHEEEEG RO

B4t > Perrin DA AR (UEESOREHINTIEIE ! T RO RSO AR A FRTE . ... TR
ZEH (e ) EEENERERE - HinERN AR - RGeS R EREE » Ak
FROADULRBIER - | 2 P9 - | ERARBGEEE AR A B i R RS IRRSR ... (BB B Z R GF RHI AR
EERNASERR - REREFIARER - | ° Perrin 2—FIZHRFREHHATRENT: - Bl AKH

L B T EFE/EE7  Norman Perrin, The Kingdom of God in the Teaching of Jesus (London: SCM Press &
Philadelphia: Westminster Press, 1963)/ Norman Perrin, Jesus and the Language of the Kingdom: Symbol and
Metaphor in New Testament Interpretation (Philadelphia: Fortress Press, 1976) - Fiji& = Hg » B & EHE(E -
2[H 3 ¢ “We must note that Aramaic and Greek are radically different languages.....many early Christians must have been
bilingual and, moreover, more at home in Aramaic than Greek, and that many early Christian congregations were Aramaic
speaking......Jesus certainly taught in Aramaic.”(Perrin 1967: 29) 5| Rediscovering the Teaching of Jesus, chapter 1 :
The Reconstruction and Interpretation of the Teaching of Jesus. ( NE[EIHE )

3 “The teaching of Jesus was set in the context of ancient Judaism...... But if we are to seek that which is most
characteristic of Jesus, it will be found not in the things which he shares with his contemporaries, but in the things
wherein he differs from them.” (Perrin 1967: 31)



"4 o
= \
y

;/

AIE > WEESL " FAFFTER ERYSE ) TR abba > 18 " B0 T IHRAVAC ) IR AE AR TS
KBS R LR - ¢ » 4 5a5 %WiiT—ﬁer%%aJﬁﬁ@mmWWWM’
£ B BRI B Flhow o g S BEA T HATORE - kT o T e igF A4
(¢ Q), REEXHFM>m 2L > » S Mpfin 2 F (fItFdm 2 1F) fog £ 354
Fro bz iEe (FALEHRYE ) $HY THRRAIE ) 28 ¥ - S EIUHRY Lrpwiﬁ_b'*
i % (&r;éﬂ% A) A ooipiR Tuge » By ~Tugig (Fhe ), B0 Tygsa
WO EXAPRFPAR G E2FIE 2w cdoptE 2~ T2 B R, EFs X > 03
— A2 T2 R RAFARETEEFAL o2 LAK TS B HENE R
(18A)

Perrin 50 558 = KB - OI{E RERIERAIEGEIEE - SUEhE - MEZEEMFE R HE
& TEbey ) BRATRIEEREE TR, AR 0 T RS A RIRMIREEENIIAER -
ERTHE CTEGEHER) BEARIN R - MERMRE » tE el A=A - A
BRI A E(sin/TE %5 trespasses) | (RN 14-15 » Z LSRR ) EELEF%XEEWR £l
TERTAtERE " e FRMIRY{E(debt) , ARE > M RBOS AU avEsL -

smE] TR ) SR E 0 Perrin SLiEHIR KEC 15 11 2 13 60y T icHR IR K 28K, #
R FEVRRA > SLEMIY TR TEER BRI E e EE)E T RELRE | (conceived of in the most
concrete possible manner, i.e. to his activity in ruling) (Perrin 1967: 51) - ¥HEYEFELE " HEVHERESR
HRREE ENTES - ERNEMAENE MRS - EERRHIIAEN TR SRR
NES  BERMERTHNERIEE). ... M HFEBRES (theocracy) I NRFHEERISE B HIFE - BE3Z
H rule (B8) SEBEAHNTEINESH ruling » SEFRFEAMHBRE - L ° Perrin B3
Kingdom fIEAARES 25 HE SR A (0 2K 5L malkuth Shamayim (KRE) > HIFRSCE REEEE (not in
its normal English sense) » fZHft (52) zafaE (& o (Perrin 1967: 52)

Perrin 5 > BHERAIELITS » B2 — 7K EHJE(an everlasting Kingdom) : 1§ ~ BUEATRIAE

4 “An intensive investigation of the Jewish traditions has shown that to address God as Father is by no means a
commonplace of ancient Jewish piety, and that when it does happen the form Abba, 'Father' or 'My Father', is never
used.” (Perrin 1967: 33)

> “The Lord’s Prayer is dissimilar to both the early Church and ancient Judaism in the address to God and in the linking of
a petition for forgiveness with a preparedness to forgive (which ancient Judaism does not have in a

prayer and which the early Church legalizes, Matt. 6.14), is strongly Aramaic (the word play ‘debt/sin’ is possible only in
Aramaic)...... We would argue that any attempt to reconstruct the teaching of Jesus today must build upon the
foundations laid by the application of the criterion of dissimilarity in these three areas.” (Perrin 1967: 38) A AfREZEE
%ﬁﬁlf“ B& 14 0 15 WET " EERRIA A% SR AR T RARE. ... P BEER R -

6 [H3Z : “The Kingdom of God is the power of God expressed in deeds; it is that which God does wherein it becomes
evident that he is king. It is not a place or community ruled by God; it is not even the abstract idea of reign or kingship of
God. It is quite concretely the activity of God as king. ....... and ‘theocracy’ puts the emphasis in the wrong place. Perhaps
‘rule’ or, better, the active participle ‘ruling’ would come nearest to the original,” (Perrin 1967: 52)
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F ; PERERFTE > 32— KIEAYE (an eschatological Kingdom) ~ {E fiftrE B E 2 (K& H
T BEZ F - ABRRERABSERAESE ERHE - EhESRS T HEE ) fRE
(myths and symbols) » 7 [£4} > Perrin 5 [f#EE2E G. Dalman (Y558 : R ABARFERIZK " 5518
HIEH | (blessed state) » {EHBERESFHRE R ARG L " ALHF | (age to come) 5 HRGRAIA " #HiHY
B, e o BAEERTE A THBH | o (Perrin 1967: 56)

sl T ERE NE - BIR4REHE (redaction criticism) Y Perrin £ —{E &5 EH

B0 BRI EE T RARERNAREE - BB, —B - SREERERERRE RS
ﬁ%ﬁﬁﬁ%iﬁﬁﬁ?ﬁiqjgﬁﬁ (Kaddish prayer » ) » #HESRA ERURA  HHREM
U > Perrin 2B HBBMEBBAGERINGE - ° 55— J7H > MAsHERERE "1, B TE
HEEERIOR AR SRR - BERERE A T 2REE ) (to come) 72 Bfjga] T 4% A e KB —HEBD
2] > WIBEAEFAAY establish (&L 0%) KA HEE - BRERAVECE SRR R E0R i R £
(The teaching of Jesus ......never speaks of God ‘appearing’ as king) ° Perrin ff 75—%k » A K H S
BN (U1ELY) ZAHHHIE](Kingdom of God) E4HEH o (Perrin 1967: 55) 4 4 235 4ot f2 PR 4k
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7 3 THREE | FIZ218 0 Perrin 41 N #ER - “As time went on and the concept developed, all kinds of pictures and ideas
were associated with it, especially in the apocalyptic literature: the transformation of the earth, the end of history, the
resurrection of the dead, and many others ...... All the particular forms in which we find this expressed are varied
attempts to express the essentially inexpressible, and all the myths and symbols associated with it in the literature are
simply being pressed into the service of this attempt.” (Perrin 1967: 53)

8 “In a translation by the present writer of the oldest text as reconstructed by G. Dalman, it runs: ‘Magnified and
sanctified be his great name in the world which he has created according to his will. May he establish his kingdom in
your lifetime and in your days and in the lifetime of all the house of Israel even speedily and at a near time.” .....The
parallel between this and the ‘Hallowed be thy name, thy Kingdom come’ of the Lord’s Prayer is so marked that it is
difficult to conceive of it as accidental.” (Perrin 1967: 54)

9 “Two other ancient prayers, the eleventh of the Eighteen Benedictions, from the period before the destruction of the
Temple in AD 70, and the Alenu prayer, probably from the third century AD, both use a form of the verb mlk, ‘to reign, be
king’, with God as the subject. In the apocalyptic literature the Kingdom ‘is forever over the nations’ (Ps. Sol. 17.3), ‘shall
appear’ (Sib. Orac. 3.46f.; As. Mos. 10.1) or God ‘will raise up his Kingdom’

(Sib. Orac. 3.767), but it is never referred to as ‘coming’...... While Jesus is concerned with essentially the same
eschatological hope as is found in the ancient prayers and apocalyptic literature, both in preferring ‘Kingdom’ to direct
references to God (The expression ‘Kingdom of God’ is in fact surprisingly rare in the apocalyptic literature. See N.
Perrin, Kingdom(1963), p. 168.) ” (Perrin 1967: 55)

10 JE7 : “we are not dealing here with teaching which is couched in terms of a modern western concept of linear
time...... not so much as something which passes from future to past, or past to future, but as opportunity or occasion, as
something which is given meaning by that which fills it. So the present time of the disciple is filled with the reality of
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present that has become God’s present guarantees that all futures will be God’s future) - (Perrin
1967: 203)
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Norman Perrin 55— J1{E » & 56 gt A HEF HARAY Jesus and the Language of the Kingdom: Symbol
and Metaphor in New Testament Interpretation (Fortress Press, 1976,/ H A+ www.religion-
online.org HY 2003 4 _F &Rk » EEEESE FIK) o AEAIIFEEEE 1892 4 Johannes Weiss H{fi
() Die Predigt Jesu vom Reiche Gottes » "2 HHB k(S EHIHET & (AR E) e
B EZ (symbolism)[ T > FHEZEEBNFEmtE(FZE " HIE | [?ff * Perrin 1959 FFHY{#H 1
5L The Kingdom of God in the Teaching of Jesus 8~ JH ) ° Perrin 285 : " R REBREE
EARITREHRTH (EEEFFR) tieET  RERRT  MENEBRNSWMEFAL - FH
TFERES - | DEsIERItER (eziil) );"a%}?ﬂé«ﬂﬁ%ﬁ?ﬁﬂa?&thi?& » B EEATE R EE LY

FHEEH— ’ET&(EE t(Salvation History / {83 Heilsgeschichte) & » {EEEE4VE % Gerhard von
God ...... other than a consummation of the experience of this reality in the future...... a reality known in terms of Now,

but also of Not Yet.” (Perrin 1967: 202) / & F#E2 © “It must, lastly, recognize the inadequacies of a liner concept of
time. Time, in the teaching of Jesus, is something wh|ch God fills and fulfills, and it is something which man experiences,
rather than something which moves from past to future.” (Perrin 1967: 204)

1 2R Jesus’ Proclamation of the Kingdom of God (Philadelphia: Fortress Press, and London: SCM Press, 1971) - JH 2
{# 65 H - Weiss AIEHE T E1F LORAVER 5 e - B " RRREE () | SRRkl (E SHIH T
Perrin §i$EsZ2 =T :© “the Kingdom of God is conceived of as ‘the breaking out of an overpowering divine storm
which erupts into history to destroy [{% : DLtE F B H 1Y[E]and to renew. . . and which man can neither further
nor influence.’ ...... ‘The disciples were to pray for the coming of the Kingdom, but man could do nothing to establish

.. Not even Jesus can bring, establish, or found the Kingdom of God; only God can do so.””(Perrin 1976: 72) - ZK[fi
{HEEE > Perrin 5 Weiss S5 ERGRAVIHER Sm s [ T4ERE | ©  “he (Weiss) flatly denied that Jesus’ use of Kingdom
of God had any significance for the later generation......he simply decided that Jesus’ use, however historically interesting,
was irrelevant to Europe at the end of the nineteenth century...... Kingdom of God for himself and his contemporaries as
‘the Rule of God [which] is the highest Good and the supreme ethical ideal,’...... Fundamentally Weiss saw Kingdom of
God as a concept in the message of Jesus, and as a concept which he could not accept. But | have argued at length that
Kingdom of God is not a concept but a symbol, and a symbol evoking a myth. (Perrin 1976: 73-74)

LHEE DU RN JESE © “The roots of the symbol Kingdom of God lie in the ancient Near Eastern myth of the kingship of
God...... In Babylonia Marduk is king; in Assyria, Asshur; in Ammon, Milhom; in Tyre, Melkart; in Israel, Yahweh...... each
spring the god renews the fertility of the earth against the threat of his enemies and man’s. It was this that was
celebrated cultically in an annual New Year festival. In the cultic ritual of this festival the god became king..... his people
experienced him as king as he entered once more into their lives.” (Perrin 1976: 21-22) {FirszEHE » (2 FEEZH

H o PAIFFIZERYRG T Perrin $EH 35S 47, 93, 96-99 -
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B "B ZFE > Perrin SLAEESANT T AHEY ) FYRYEABRER A ESREVIHRE > BUE LS
TCHT 586 SR BRI+ - BRENBESHE_AZERXFEE - HREEFEWZHE
et o (BATTAT 333 FE5% BRI A R m FELLOACR R (e AR - il tH B8 (a1 H rg LB 7y
FOl & BN BTG e EE - AR AARAE B—(E/NMEREIRH - BHREL] - ERFERS
JURT 164 5 JERMAES JIEE 68 THUSIEIL » 280 > B RS 7 B (G T ERE -
BRI - A(F /RIS - BEGE RSB - EE0E AR LR E By
REFITA ~ RIOTERy - BT (ER) 6 FHT1R - BUiEE 2 - EIRYE (procurator) B E A
MEESHUZ - SUEATTRIE —ERBUGRRIRIFH » AR EORSCRr ay Blln eV RS - BRizsh
B TR SCBRAE 66 SEA 132 SEWEHES: © EIER A EMES - ERFLHENA - B
B T(W) B B-REBRENSE - RERERELOHHE © (Perrin 1976: 29-32)"

Perrin 505 » HRSRIEHAF[EIREA My HURE - BH RS ELE EHN—E (ERS0) RS
PR (Kaddish prayer » 2 ESEXREE) © T FREMRSEHIH FHAMESIRSH » i1
KV (establish his kingdom) » {27 #8EE - | *; Perrin IR T " WikE | BERER -
B 5 (Thy kingdom come, thy will be done, on earth as it is in heaven) J5H B It—888H - LR
BEWEES M - fER A > Bigdm -

HE R F RS E (Hermeneutics) HYZEfE - FERES ER[EREE " iE], AURERMEA
Yy > A ARIEAETAE A Joachim Jeremias(1900-1979) (4K 8L The Parables of Jesus ( =T A
Die Gleichnisse Jesu 1947 E Rk ) FrELHBVHBERLLE FE - CEMAVES - BRE BB ARKZAE
BB ARE AR 0k > Hohip e s =051 CEFEET) 1° Wk - B —J7m

Perrin NETESE THHE , BR) "#EE | (MR LEE) - ERBAEAKERSE TR TR RS

13 perrin 35 [LURRIESR " 5%, : Philip Wheelwright, Metaphor and Reality (1962)#{1 Paul Ricoeur, The Symbolism
of Evil (1969) - “What for Wheelwright is a distinction between a ‘steno-symbol’ and a ‘tensive symbol’ is for Ricoeur a
distinction between a sign and a ‘symbol.” (Perrin 1976: 35)

14 “Magnified and sanctified be his great name in the world that he has created according to his will. May he establish his
kingdom in your lifetime and in your days and in the lifetime of all the house of Israel, even speedily and at a near
time.” (Perrin 1976: 33)

15 EAERS S IE B SIS R HA A2 B S Fm i 49 B2 » BLA textual criticism/original historical context » ZE 2 e TkES
S B2 Perrin BlEAYTEHT-5R S5 - 2019 4F Jeremias B {E2HJ Georg-August Universitdt Gottingen ZRUEC il #i i
40 4 Symposium - B[ B HZET] - 52 \ BB EE A B B S AL SRR T4 » 5225 1 HER -

16 “the parables are perhaps the most characteristic form of the speech of Jesus himself. They challenge the hearer to
explore the manifold possibilities of the experience of God as king, ...... also the parables are allegorized and moralized in
the Christian traditions to a point at which one can live with them and draw helpful lessons from them.” (Perrin 1976:

216) A BERIRREE 2B (REFRA) > HEKEBE LA -



(A0SR HERRES ~ SRR EE ARG ) - V7 55 F5E = 5 o] DUHERE LT - B
THT T (354-430) HiHEE EEMAY B E B &K (allegorical interpretation) ~ {52 = @fpyimﬁggﬂ:ﬂﬁ
FZA 0 F 20 HEEEN EH S S R T E - 2 EREEE (SN EEEER) - B ERaYR
BRI EEME S B b (moralized) BT & ~ FINE ~ @74 - =485 (as general moral and spiritual
instruction) o BAFL[ENF - {F—HEERACEREHERN T - | (B FIEESCHYRG R FE SRR | (setting in life)
ZEEAR > SHEAYIE A C. H. Dodd (1935 #EH, The Parables of the Kingdom ) I ERAY T fallig
BOK ) Sam o Al mE Rk A 88 BB A& (to tease the mind into active thought / to
catch the imagination) ﬂi%@ﬁz (B E H B E L5 AL (allegorical mystifications) HYS
L o (Perrin 1976: 101-110)

5 LR T R 20 HCERE - AL ERRIYA AR | (New Hermeneutic) »
BB G ST R (poetiofa | » BRJRGUE S XIRASC AT - ° (8
BT BTSN B ARSI | (hermeneutics as dialogue between text and
interpreter) e FHTGI | XA AEETES » 792 TREAZE - SRPAE - A
VSRR LORRERIRI TGRS * ST LRSI A% - Ty
Ezm@ermon/words) S(F |7 2 ii(word) FY{¥aH(preaching) » A BB IH Y FM

Perrin FEfFHLHEFEH - BB IPERME BB EMHETZE (as revealer of ultimate reality) E#E 5y

B ST (sermon) Z AR - 18 FF S u S B2 HI[& (historical or literary criticism) HJE%E

BEEDUGIL (hard to justify) » PREKSTHY IR R A 20 tHACEE - EENSE - (Perrin
1976: 135-36) A& * tu 5 » = # % Hi7¢ 34 8 H3if enF £ (Theology of the Word of God)  f#i&

Fi i p% ¥ (incarnate) ~ ¥ F (written)fr #(preached) = # ;% » S ¥ v f - ARG F
FH LA M T F(sermon) | S AT A N[F K o TR B A EEL T 2EhE
r %f P ° (18C)

17 “to recognize the Kingdom of God as a reality in the exorcisms, to recognize that the ancient myth of the activity of

God as king can now be realized in their experience in various ways...... The Lord’s Prayer invites the disciple to pray for
the ‘coming’ of the Kingdom...... ‘explorations of fundamental possibilities for the experience of God as king in human
life,” and among them is one, ‘Forgive us . . . as we herewith forgive . . .,” which clearly intends ‘to link the experience of
God to the response of man.”” (Perrin 1976: 212)

18 “The practitioners of the ‘new hermeneutic’ moved most naturally from New Testament scholarship to philosophy and
theology, rather than to literary scholarship. So they sought to understand the impact of the

parables of Jesus as a ‘language event’ or ‘God happening’...... Heidegger’s model is poetic language...... this dimension
of language, a dimension new to us as New Testament scholars......by means of which the parables may be interpreted
both in terms of their historical meaning on the lips of Jesus, and also in terms of their potential meaning for
subsequent and different readers and situations, it does seem to me to take some short cuts; the "new hermeneutic"
ignores many literary-critical steps along the way that ought most carefully to be explored.” (Perrin 1976: 133-34)

19 “the text is not the servant of an understanding of existence which can be derived from it by the hermeneutical
process of demythologizing; rather it is ‘a master that directs us into the language-character of our existence, in which
we exist before God.'...... The text of the parables addresses modern man as do the words of a preacher, upon whose lips
the words of a man become the word of God because this is what happens in true preaching.” (Perrin 1976: 135)
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ZAIM > Perrin A 2EABIEMEAMAIGRS | AMEEAAIT 258 - S 2R E ST Robert Funk
i EHE AT FRACER R HH 220y » fEEL 1966 1 Language, Hermeneutic, and Word of God #=— The
Parable as Metaphor  EMEEEmE TR RS EATERIER 0 FEfEEi (metaphor)fE
HNES - WAETRS (SBIEE) EIBRETIE (narrative) - 20 % }Eﬂxﬁﬁ%tb”ﬁ?*{l
"BAILAY | (open-ended) EEEEMEERIR 0 Perrin R AyiEJEH EE 0 FIEELLIAYR 2 (incomplete)
ZERWA TEEZE | B F RS M E R (drawing the listener into it as participant) » SRS B A
2 T# (5 ) fiBsE ) (its potentiality of meaning is not to be exhausted ) = (Perrin 1976: 143,146)21
& » Perrin 5[ A " 5FHG RIS (poetic metaphor) | BHiEE " BAICME ) (RIS - REIEBHLT
T & B (participation) " Rt | SEESCA T LETEISNBREE - 2 ~ 4 i d > *‘F - F&f
FEwo -3 THEE) ERIEF A HE (BLg REY) = H~F’“§’né_§w’ » i %

FReAHRL o RF IR BRHAENEIRZF 20 ijgb ’1?\@ Z R IIFABRTA AT
FERRFERLZ o TRE TR A FEaRLE (E), (K= 16) a0 T
Feé- 22 BT HELE ] B B B23 0 ({VEELIBPERBF A A

g - (18D)

Perrin 4% Funk HYRIFE > ELmAY & B E— P HimE =7 H - B (simile : £— 41 like,
as) ~ EFIEBRE) (metaphor : 2 /is) » 2 (symbol : {58 /represent) ; Fifg&Hy " KEgL
&, f T REFUE ) BRI AR (Funk SCRIBESE TN ) > BE=% TS Rk
£ T REFZ W R®B) > HE - MR EREZRM T @A) - ) (FIERK : jiJr_ 28 5 %
+—20) HRfREESE " AFR , (CHEE - F=ull) tHRYECUEER] B represents A (2L )

20 “The chapter begins with Dodd’s definition of the parable...... ‘the application is left imprecise in order to tease the
hearer into his own application.’...... the parable is not closed ‘until the listener is drawn into it as a
participant.’......“When the metaphor is extended to narrative it is extended to realistic narrative, and realistic

narrative also functions to draw the listener into it as participant.” (Perrin 1976: 143)

A EHESRE " tbﬁ“fffFER B %@ Fam , - £ —({ILEAY Dodd -~ {EEHHY Jeremias HYZE [ (reduction)s
s EIEERMETE H—& (the eschatological point of particular historical application) » {H#Z Funk #YJ metaphor ¥ °
Perrin 2% R EElT (5 R [l R i s E50F 0] 75 24 (the original meaning, determined by historical criticism, is not to be
forgotten as the new and different meanings are pursued.) > Fi{EH HTEIEEER HIRFES o (Perrin 1976: 146-47)

22 “the(poetic)metaphor may come alive for us .....(it)contains for us ‘a new possibility of world and of language,’ a
possibility which opens up for us only after we have ‘participated through the metaphor in its new and alien referential
world,” the world that is God and Kingdom of God.” (Perrin 1976: 176) {H{5/E =YL » Perrin A 1973 E(E EJFEHY The
Society of Biblical Literature (SBL) > & 1972 &#EE5%1T Semlnar on the Parables » £2BiEL 3% ! H EHYA Perrin,
Wilder, Funk, Via, Crossan (4H+{ » JJF poetic metaphor) 2 > B EIHZEREEE A Structuralist Approach to the
Parables [fi %2 &t} structuralism ¥EEWIE B SUASE R A CREMSTTRESFIEE ALLF ) - (Perrin 1976: 177) ¥t
Perrin 54 —{FE[RE : structuralist approach ZHEZESK #2483 | (demand on the interpreter) — 5 a8l » ¥E
AR ° (Perrin 1976: 188)

23 “the Kingdom confronts us through the power of metaphor to produce an impact upon the imagination, to be the
bearer of reality, to induce vision.” (Perrin 1976: 144)

24 “In a simile the element of comparison ‘is illustrative,” but in a metaphor ‘it is creative of meaning (new vision of
reality).’......All three involve the element of comparison. If, in a simile, A is like B, and, in a metaphor, A is B, then, in



ErERERWAB S FFTE » Perrin B R fEEAYHLHIZRRATHVR » Fr DA B (R &SRR A = 5

sl 2 (AR ERAIE) ARSI (EURMERERHEAIE) SREE ;5 it 37 55 B S RE AT
LB (New Hermeneutic) 5228 » ¥HH0 A H #2240 _Ff#AY Language event 2 (Sprachereignis) 5|t
AGHEAL - FEFI{EELIAYAS S » MO BRI THVAE I T 2 B M i am T " SUARE R ) BB
ik o 2

B E S EREREVEGEE - Perrin EHFTAES EHEER " HEA M ETESE, « i
RETEER TR | B —ERE FFRZ R —Ef= (a symbol rather than a conception) -
FiEEatlEE (Me) B8 0 ¥ M/raic R MIEREHEE (a symbol evoking a myth) » DIEL
R ETH (ML T ) (EHRKEE > TERREBB TUAENESR - ® BTk
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symbolic language, B represents A ...... ‘If | by the finger of God cast out demons, then the Kingdom of God has come,’
then we have symbolic language: in some way the exorcisms represent the Kingdom of God.” (Perrin 1976: 144-45)

» [ E 1920 FHEHmELEE KRBT Journal of Philosophy » HHTEEIHIZVEE Ernest Fuchs #EREE 2 ILE MR New
Hermeneutic > {f (HBfik) 585 EEHEDEAGFIE M ZES EFL(eventualized) » AL (text) N FHZ M@ " H2A
i, MR TH) " HE BN WHERRTNWELIREY -

26 TR ¢ “Most recently we have seen the American attempts to let the word pictures and stories speak for
themselves, using the tools of historical criticism to recreate the circumstances of their first telling and of literary criticism
to understand their natural function as language in the new setting of a modern interpretation.” (Perrin 1976: 217) / “In
reviewing the history of the interpretation of the parables ...... to reach a point at which the texts are able to speak for
themselves. Textual criticism, historical criticism, literary criticism — this last certainly now to be understood as
including structuralist criticism are all needed in the attempt to make it possible for the texts to speak for themselves. "
(Perrin 1976: 218)

27 “But | now want to argue that such language is imprecise. "Kingdom of God" is not an idea or a conception, it is a
symbol. As a symbol it can represent or evoke a whole range or series of conceptions or ideas, but it only becomes a
conception or idea if it constantly represents or evokes that one conception or ideg, ...... ” (Perrin 1976: 38)

28 “3 symbol having meaning for people in cultural continuity with ancient Israel and its myth of God acting as

king, a cultural continuity in which Jesus certainly stood. “(Perrin 1976: 214) ZXifj > Perrin t.5 | Alan Watts f#Z:5 : "Myth
is to be defined as a complex of stories — some no doubt fact, and some fantasy — which, for various reasons, human
beings regard as demonstrations of the inner meaning of the universe and of human life." (Perrin 1976:27) - R »
Perrin REAG4S S8 1 (Bultmannian understanding of the eschatology of Jesus)f#lEEER = “In my SBL Presidential
Address | expressed the hermeneutical option which challenges me personally as the responsibility to explore ‘the
manifold ways in which the experience of God can become an existential reality to man’ and to understand Kingdom of
God not as ‘a single identifiable event which every man experiences at the same time,” but as something ‘which every
man experiences in his own time,’ Since | would be fully prepared to argue that ‘activity of God’ and an ‘event which
every man experiences’ is ultimately mythological language to be taken seriously but not necessarily literally,...... What |
am concerned to claim is that a valid hermeneutics to be applied to Jesus’ proclamation of the Kingdom of God must take
seriously and deal most carefully with the elements of symbol and myth in that proclamation.” (Perrin 1976: 215-216) /
“Jesus addressed his parables to people who fully accepted the myth and so his parables were effective forms of
proclamation of the Kingdom......becomes an interpretation of the Kingdom: the hearers are challenged to recognize the
reality that is mediated by the myth in terms of the concrete actuality of the everyday.” (Perrin 1976: 219) # 4 33 % BR
BREVWEFG ARG Z ER chp S 22 it > M A FRR L F LR F 0 Ra R F Lk BE ki SF

Bl S~ Fat WREFHF R R o o



(allegorical myth) (Perrin 1976:79,83) [ & A & : A Weig BT EA T HE TH 0 2 &R
949 Rebit 35700 TA | KTEER SER A E Y0 2 % Do REIDL MR, MRELLE - AR
REAARFSHY T F71E (existential) FE | REESIEABIRRLE » P IEAM TR E S —E
I T EEE B’J(a%%%% Rauschenbusch (SEHf1) BEFHVEL & EM HHASEM
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fl—*EEEI’JLEJEP T BRSO B ERAVE BUEEOA N E 2 H R R ar g
B, SREBMREE 5 N\SER B¢ Perrin REZ V] THEMET A TR - lEHREERTE
,Dfﬁﬁﬁi“ (FBEIRLE)  BEFETEHRABKEMAFE S TEITE » Perrin EHRANE | BX
AEfTEREE (allow a text to speak) FIHAS A¥iEH(dialogue with the text) - (Perrin 1976: 220) -
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2% “(Bultmann’s hermeneutics) not developed in connection with the parables but certainly applicable to them.” (Perrin
1976: 153) / “For Bultmann the myth is dead and the symbolic language, archaic; he, therefore, sought a means of
translating the myth as an ‘expression of life,” and found it in the hermeneutics of ‘demythologizing.”” (Perrin 1976: 215)
30 perrin ZEFE4M ¢ “The basic problem of all hermeneutics of the Kingdom of God is the problem of the myth which
that symbol evokes. Here the interpreter works in the context of the possibility represented at the one extreme by a
Rauschenbusch or the possibility represented at the other extreme by a Bultmann, or that interpreter works in the
context of some other possibility from the spectrum lying within the boundaries established by those two extremes.”
(Perrin 1976: 219) ZAIM » HEmERHE - IREARCNEE - IWEAIZAEHES - [ENMSREMER ©  “Indeed the
hermeneutical enterprise is even more complex than our discussion has indicated because obviously myths become
meaningless and metaphors die or become dormant in response to sociological and cultural factors.” (Perrin 1976: 220)
31 “The speculative theological use of the symbol by Augustine a so involved literary features in that Augustine was
reading the New Testament texts as allegories and Kingdom of God had become for him a speculative cipher to which he
could give any meaning demanded by his overall theological system.” (Perrin 1976: 214) / “Augustine’s interpretation of
both Kingdom of God and the parables of Jesus was necessarily conditioned by the cultural dominance of allegory.”
(Perrin 1976: 220)

32 “how important the universal element is over against the particular or occasional, and vice versa. | have no answer to
this question, ...... The severely historical approach threatens to leave the parables speaking to their past historical
situation but with nothing to say to the present.” (Perrin 1976: 152)

3 JH ¢ “Itis not my claim that any specific hermeneutical theory has been developed in these studies, except in the
very general sense that any valid hermeneutics must clearly pay careful attention to textual, historical, and literary
factors, and that the aim of any hermeneutics must be to make possible the moment in which the interpreter enters into
dialogue with the text by reading it appreciatively.” (Perrin 1976: 220)

3¢ HA SR TORATAESEAVHER ¢ “kingdom of God as the universal, eternal sovereignty of God and Israel as a

theocracy ...... eschatological-historical tensions will fall within these parameters (e.g., already—not yet; fulfillment—
consummation; promise-fulfillment; realistic— futuristic; this age-the age to come).” from H. Leroy Metts, “The Kingdom
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of God: Background and Development of a Complex Discourse Concept”, Criswell Theological Review 1/1 (Fall 2004) 51-

83, p.57.
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